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1. Introduction

vai and eva are particles of Vedic Sanskrit. In the Rgveda, eva (88 times)/ evd
(87 times) is also an adverb meaning ‘thus’, and vai (28 times, more often va
than vai) is rather rare. In Vedic prose texts like the Brahmanas and the Black
Yajurveda Samhitas (the Sarnhitas of the Taittirtya, Maitrayani, Katha and
Kapisthala-Katha schools), which are chronologically newer than the Rgveda,
they are both used much oftener and lay certain emphasis on the phrase or
sentence they are attached to.

In distribution, there is a clear difference between the two particles: In Vedic
prose, vai always occurs after the first word of a sentence, preceded by enclitic
particles if any, like other sentence particles (Delbriick 1888:22f.), while eva
occurs after almost any word of a sentence. However, as Jamison (1991:103)
pointed out, it is ‘next to impossible’ to differentiate the functions of these two
particles when it comes to individual contexts in which they occur, not to
mention to predict their occurrence. To take the pair in (1) as an example, Vai
and eva both appear after verbs, but it is hard to recognize any functional
difference between them.

(1) AB 7.14.3 tam hovacajani vai te putro yajasva maneneti “[Varuna] said to
him (Hariscandra), ‘A son has been born to you. Worship me with him [as
sacrifice].”” vs. JB 3.64 tasmai hocur asid evedam asvasirsam
yvenasvibhyam devavedam prabravit “They (the Asuras) told him (Indra):
“There was that horse’s head with which he proclaimed divine wisdom (?)
to the Agvins’” (Oertel 1897:18).

* 1 wish to express my heartfelt thanks to George Cardona, Werner Knobl and
Hideyo Ogawa for reading the draft of this paper and for giving invaluable
comments. All errors are mine alone, of course.



To take another example, the passage (2) contains two sentences which make
a near minimal pair and where vai and evéa look interchangeable.*

(2) JB 2.291 devasura aspardhanta te naiva dandair nesubhir vy ajayanta
te ‘bruvan na vai dandair nesubhir vi jayamahai “The gods and the Asuras
were contending. Neither with sticks or with arrows could they win a
decisive victory. They said, ‘We will not win a decisive victory by sticks or
by arrows.””

The goal of this paper is to describe and identify the functions of vai and eva
in Vedic prose, employing the basic framework of Information Structure
(Lambrecht 1994:5). We read Vedic prose, especially narrative portions which
are interspersed in mostly ritualistic texts, analyzing the status of the units of
information in the contexts where vai and eva are used. Then we tried to define
what roles vai and eva play in the marking of information status in different

texts.

2. Background
2.1 Previous studies

Lexicographers have noted that vai and evd emphasize a preceding word, cf.
PW s.v vai and eva 3), Grallmann 1996, s.v. vai and eva 6).

In a section on the syntax and semantics of particles, Delbriick (1888:479-91)
discussed the functions of vai and evd, and differences between them (486ff.).
He pointed out that while vai occurs after the first word of a sentence, it
emphasizes the whole sentence along with that word, unlike eva which
highlights the preceding word or phrase, and that vai occurs in the most
important sentence of the discourse, such that serves as the basis for the
following context. He also pointed out a difference in distribution that eva
occurs never after the first word of a discourse-initial sentence, or after the first
word of a sentence that serves as the basis for the following context, but

typically in a concluding sentence of a period (489f.).

1 Ickler (1973:26f.) shows a similar case of apparently interchangeable use of
vai and eva in the Upanisads.



Macdonell (1916:248) also observed that “vai is especially frequent in
periods of three clauses, when that with vai contains the reason, and that with
eva the conclusion.” As to the scope of emphasis, he considered that in
sentences with vai “[t]he stress is laid on the whole sentence, not on any
particular word” (248). Verpoorten (1977:280) shares the view that eva is
essentially a particle of the word while Vi is a particle of the sentence. As to
the position in discourse of a sentence with vai, Macdonell (1916:248) noted
that in the Brahmanas “the use of vai in the first sentence of a narrative is
typical”, and that “[t]he particle often appears in the concluding sentence in
discussions”.

In her study on the direct speech in the Maitrayani Sambhita, Jamison
(1991:103ff.) pointed out a connection between these particles and modality,
stating that “vai occurs with indicatives, eva with modals.” She connected the
position of vai and eva in a discourse with difference in modality, and suggested
that vai and eva were then reanalyzed as discourse markers. From a pragmatic
viewpoint, Migron (1994:103) observed copulative use of vai in a cleft-like
construction.

Since eva was originally an adverb and since it occurs in certain position of a
paragraph such as the concluding remark, it is not unnatural to consider that eva
still has a sentential function in Vedic prose (Jamison 1991:103, cf. Migron
1994:104). However, we will start our analysis on the hypothesis that the
primary function of eva is to highlight the preceding word or phrase, as long as
it is supported by the text.

2.2 Theoretical Framework and Terminology

When information is conveyed by utterances, the same information may
change its status in the speaker’s mind as the discourse goes on, in accordance
with what the speaker assumes about the hearer’s mind. Information Structure
is a component of sentence grammar in which utterances are analyzed and
represented according to how the conveyed information is conceived in
speaker’s and hearer’s minds (Lambrecht 1994:5). It provides a simple but



powerful set of notions to describe the status of information.

In Information Structure, information that has already been mentioned or is
considered to be shared by the hearer is called Given Information. Information
that has neither been introduced in the preceding context nor is presupposed by
the hearer is called New Information. They refer to “information that is
presented by the speaker as recoverable (Given) or not recoverable (New) to the
listener” (Halliday 1994:298).

Another pair of notions about the status of information from the viewpoint of
the speaker are Topic and Focus. Topic refers to what a proposition is about in a
given discourse, and Focus is the information assumed not to be shared by the
speaker and the hearer. Topic and Focus are typically, but not necessarily, Given
and New Information, respectively.

To illustrate these notions, let us take up the beginning of the story of Manu
and the flood in the Satapatha-Brahmana, 1.8.1.1 mdnave ha vdi pratih
avanégyam udakam a jahruf ... tasy[a a]vanénijanasya matsyah pani a pede 2
s hasmai Vacam uvada “Early in the morning, they brought water for ablution
to Manu. While he was washing [his hands], a fish fell into his hands. It uttered
[the following] speech to him.” Since the opening sentence manave ha vai
pratah avanégyam udakam & jahruk presents an event not considered to be
presupposed by the hearer, the whole sentence is New Information. The next
phrase, tasyavanénijanasya, refers to Manu, who is already introduced into the
context and hence is Given Information, while matsyas pani a pede is New
Information. tasya ‘of him’ is the Topic here, for the sentence is about Manu,
and since matsyak is the least predictable part of the New Information, it is
labeled Focus. The next sentence tells what the fish did, so sa ‘it’ is the Topic.
For a fish to speak a human language is information that the hearer is not
expected to share, so it belongs to New Information, and vicam is labeled
Focus because it is the core of that unexpected event. That way, we will use
these four terms to label the status of information of each utterance in a
discourse.



3. Analysis
In this section, we will analyze the usage of vai and eva in each Vedic prose
text.?

3.1 Taittirtya-Sarnhita

3.1.1 vai in the Taittirtya-Sarmbhita

3.1.1.1 Opening of a paragraph: As Delbriick and Macdonell pointed out, vai is

typically used in the opening sentence of a paragraph, and never eva. In such

opening sentences as deva vai mytyor abibhayus in example (3), the whole

statement neutrally conveys New Information without special focus, and vai

seems to highlight not just the first word but the whole statement.

(3) TS 2.3.2.1 deva vai mytyor abibhayus té prajapatim Upadhavan “The gods
were afraid of death. They had recourse to Prajapati.” (Keith)

2 Before we started reading and analyzing the text, we ran scripts that identify
and count these particles by regular expression match on electronic texts and
counted the numbers of vai and eva occurring in major Vedic prose texts.

Table 1: Computer-counted number of vai and eva occurring in Vedic prose texts

Vai eva Vai : eva
a. Taittirtya-Sarnhita (except mantra) 2,022 3,066 | 1:1.52
b. Taittirtya-Brahmana 1,510 1,746 | 1:1.16
c. Katha-Samhita 742 1,040 | 1:1.40
d. Maitrayani-Samhita 2,538 1,491 | 1:0.59
e. Paficavirms$a-Brahmana 1,361 1,200 | 1:0.88
f-1. Satapatha-Brahmana 1-5 2,968 | 3,867 | 1:1.30
f-2. Satapatha-Brahmana 6-8 1,456 1541 | 1:1.06
g. Jaiminiya-Brahmana 4,354 4958 | 1:1.14

For a. and b., where space separates eva from preceding words unless the
vowels are fused, it is easy to get a fairly accurate number. Certain number of
miscouting due to homophony is inevitable for d., e. and g. For c. and f., only
approximate numbers were available.



3.1.1.2 Non-initial sentence in a paragraph: In other position of a narrative as in

example (4), vai is attached to a fact, event, or idea which is newly disclosed by

the speaker, and has connotation like English “actually’.

(4) TS 2.2.1.1 indragni va etasya prajam apa gihato yo ’lam prajayai san
prajam na vindate “(After the story of Indra and Agni hiding Prajapati’s
offspring) Indra and Agni indeed conceal his offspring, who being fit for
offspring, yet obtains not offspring” (Keith)

If the newly disclosed fact is relevant to the following context, it serves as a
reason or background information, as in the ‘ritual syllogism’ commonly found
in the Brahmanas.

(5) TS 1.5.8.3 gayatribhir Upa tiszhate téjo vai gayatri téja evatman dhatte “He
worships with Gayatris. (Now,) Gayatri is luster. (Therefore, by worshiping
thus,) he puts luster in himself.”

3.1.1.3 Direct speech: In direct speech as in example (6) or (7) as well, vai

occurs when the speaker is telling something that the hearer is assumed not to

know. In monologue as in example (8), the speaker himself is the hearer, so Vi

occurs when the speaker has noticed something he did not know before.

(6) TS 6.1.6.5 té deva abruvant strikama vai gandharva striyd nis kripaméti
“The gods said, ‘(Do you know?) The Gandharvas are covetous of women.
(So) let us buy [Soma] back with a woman.””

(7) TS 3.1.9.5-6 mama va imé pasava ity adur vai 6 mahyam iman ity abravit
na vai tasya ta isata ity abravid yad yajfiavastau hiyate mama vai tad iti na
Vai tasya ta isata ity abravid yad yajiiavastau hiyate mama vai tad iti
“(Rudra:) ‘These cattle are mine!” (Nabhanedistha) said: ‘They (the
Angirases) have given these [cattle] to me.” ‘“They are not capable of [doing]
that’, he said, ‘what is left behind on the sacrificial ground, that is mine.” ”

(8) TS 2.2.1.1 s0 ’cayat prajapatir indragni vai me praja apaghuksatam iti “He,
Prajapati, noticed, ‘It is Indra and Agni that have hidden my offsprings
away.’”



3.1.1.4 Summary: The general function of vai in the Taittirtya-Sarmhita is to
introduce a nonpresupposed event, fact or idea into the discourse. That event,
fact or idea also serves as background information or reason depending on the
context where vai occurs. According to the subdivision of Focus by Rochemont
and Culicover (1990:21) and Kiss (1998:245), this function of neutrally
presenting New Information is called Presentational (or Informational) Focus.
We will call the function of vai in the Taittirtya-Samhita ‘Presentational

Focus’.®

3.1.2 eva in the Taittirtya-Sarnhita

3.1.2.1 After words already introduced: In most cases, eva in the
Taittirtya-Sarnhita is attached to a word which has already been introduced into
the discourse. So the referent of the word preceding it is Given Information, but
eva has a function to take up Given Information and make an exhaustive
reference of it, in contrast with other things of which the predicate phrase
potentially holds. The meaning it adds to the preceding word is identity
(“nothing but, no one else but”) or uniqueness (“only”). For example, eva in the
above-cited ritual syllogism, (5) téjo vai gayatri téja evatman dhatte, shows this
function.

3.1.2.2 After newly introduced words: Although eva in the Taittirtya-Sambhita is

usually attached to a word whose referent is Given Information, there are also

cases where eva occurs after a word that is not mentioned in the preceding

context.

(9) TS 1.5.1.4 darbhair @ dadhaty adbhya evainam o6sadhibhyo ‘varudhya
dhatte “He establishes [fire] with Darbha grass; having won it from nothing
but water and plants, he establishes it.”

(10) TS 1.5.2.5 viraha va esa devanam yo ‘gnim udvasayate tasya varuna

3 Jamison (1991:104) points out that eva is often used with modals and vai with
indicatives. Presentational Focus is to neutrally present nonpresupposed fact or
event, which is typically expressed in indicative and not in modals, so our
analysis is on a par with her observation.



evarpayad “Now he who removes the fire is the slayer of the hero among
the gods, Varuna is the exactor of the recompense” (Keith)

(11) TS 1.5.4.1 atho patam eva prthivim annadyam népanamat “Pure food
did not come to the earth.” (Keith)

(12) TS 2.1.4.7 mucyate papmanas bhavaty eva “he is freed from the evil,
he prospers.” (Keith)

(13) TS 2.1.10.2 mukhata evasmin téjo dadhati “verily at the beginning he
bestows brilliance on him” (Keith)

Of such cases, the combination of an adverb and evd, like mukhaté eva in
(13) (and also antar eva, sarvata eva, madhyata evd), and the combination of a
finite verb and eva like bhavaty evéa in (12), occur in all Vedic prose texts. Since
it does not differ much among texts and since it is not always easy to judge the
information status of adverbs and verbs, we would like to exclude those
combinations from our discussion on the function of eva.

In examples (9), (10) and (11), eva is used with water and plants (if the scope
of eva extends up to Osadhibhya’), Varuna, and the adjective pata- “pure’
respectively, but none of those words are mentioned in the preceding context,
against what we observed above in 3.1.2.1.

The main theme of Vedic prose is the ritual, and in ritual context it is often
difficult to decide what is New and what is Given Information, because the
supposed readers are assumed to have certain knowledge that is not necessarily
mentioned in the preceding context. For example, the word ‘water’ in (9) is
mentioned for the first time in the context, but water or sprinkling water is often
mentioned in regard to Darbha grass, for example in MS 1.7.2:110.14-5 darbha
va apa Osadhay[akh “Das Wasser, die Pflanzen sind die Darbha[-Graser]”
(Amano). So, in this context, ‘water’ is new with respect to reference, but to the
supposed readers it might have belonged to Given Information in that it is
related to or inferable from Given Information. Gundel and Fretheim
(2004:176ff.) distinguish ‘relationally new’ from ‘referentially new’, and
following their terminology we could say that ‘water’ here is referentially new

but is still Given Information.



In (10) as well, Varuna is referentially new in the context, but he is often
mentioned with Agni (and Mitra) in Vedic hymns, e.g. RV 6.49.1d suksatraso
varuzo mitré agnikz, and mentioning him in Agni’s connection might not be so
abrupt to the supposed readers.

(112) is the first sentence of a new narrative, and ‘pure food’ is not mentioned
in the preceding context at all. If the presupposition underlying this sentence is
that pure food should naturally be available for everyone, piatam annadyam
would be Given Information and prthivim ndpanamat New Information.

If we examine in this way the cases of eva occurring after a word whose
referent is new in the context, it might actually be rare in the Taittiriya-Sarnhita
that eva is used with a word referring to relationally New Information, even
though it is sometimes used with referentially new words or phrases.

3.1.2.3 Summary: Since eva takes up an entity and differentiate it from others, it

can also be considered to mark Focus. But unlike vai, the Focus in this case is

not mere presentation of information but exhaustive identification of referent(s)
in contrast with other entities to which the predicate phrase holds. Kiss

(1998:245) calls this kind of Focus ‘Identificational Focus’, and we will follow

her terminology and call the function of eva ‘Identificational Focus.’

When vai and eva occur in a similar context, we can observe the difference
between Presentational Focus and Identificational Focus. In the first passage of
example (14), the sentence in which vai occurs is still in the narrative context
and provides further information about Jamadagni. On the other hand, eva in
example (15) is used when the narrative context is adduced to explain things
belonging to this earthly world, like things related to the sacrificer.

(14) TS 3.3.5.2 tam jamadagnis tapasapasyat taya vai sa p/snin kaman
asrjata “Jamadagni saw that (=Viraj) by penance. (Actually) he created
various wishes with that (=Viraj).” (Presentational Focus)  vs.

(15) TS 1.7.4.1 barhisa vai prajapatik praja asrjata ténaiva prajah srjate
“By means of the barhis Prajapati created creatures. With that very [barhis]

he (sacrificer) creates offspring.” (Identificational Focus)



With respect to newness and givenness, vai is used when the utterance
conveys New Information, while eva is used with a phrase conveying
relationally Given Information, which might be referentially new.

Table 2: Functions of vai and eva in TS:

What is marked? How does it work?
Vai New Information (event, fact or idea) Presentational Focus
eva relationally Given Information (phrase) Identificational Focus

3.2 Maitrayant Sarhhita
3.2.1 Vi in the Maitrayani Sambhita

As in the Taittirtya-Sarnhita, vai is used in the Maitrayani Sarhhita in an
utterance which discloses nonpresupposed fact, event or idea.

(16) MS 1.5.6:74.7-8 sadbhir (pa tisthate sad vai prsthani prsthany
evacik/pad “Mit den sechs [Strophen] tritt er (O) an [das Feuer] heran [und
verhert es]. Die Prstha[-Stotras] (die Rucken) sind sechs; die Riicken hat er
aneinander aufgestellt.” (Amano)

3.2.2 eva in the Maitrayani Samhita
In terms of givenness and newness, eva in the Maitrayani Sambhita shows a
clear affinity for the former. As in the Taittiriya-Sarnhhita, eva usually occurs

with words already mentioned in the preceding context, as in (17):

@an MS 1.9.3:133.1-2 viryam indro virya eva viryam ajuhot “...Indra ist
Kraft; in die Kraft brachte er (Prajapati) die Kraft dar.” (Amano)

As in the Taittirtya-Sambhita, there are also cases of eva apparently used with
words conveying New Information, as in the following examples:

(18) MS 1.11.7:168.19 anudiszai rathair dhavanti daksinayaivd svargam
lokam eti “Mit den [zum Opfergeschenk] bestimmten Wagen fahren sie; mit
dem Opfergeschenk geht er (O) zur himmlischen Welt.” (Amano)

(19) MS 2.3.9:37.17-8 &]Jtha yac catvaro digbhya evéinam téna sam
rrayanti “Dal} es aber vier [Leute] sind, [die da sind], dadurch bewirken sie
von den [vier] Himmelsrichtungen her, daR er (O) sich [wieder] gesund

10



erhebt.” (Amano)

(20)  MS 2.3.1:26.11 dadya evagney6 tho asthanvantam evainam Krtva
prati sthapayat[i “Der [Opferkuchen] fur Agni dient zum Gelingen [des
Opfers], und er (P) 4Rt ihn (O) auch einen festen Stand finden, nachdem er
ihn mit Knochen versehen hat.” (Amano)

(21) MS 1.9.3:132.10 sa vai triv/ta eva prapan ayatanam acayat “Da
bemerkte er [Prajapati], dal? die dreifachen Atemziige zum Standort [werden
konnten]” (Amano)

In (18), eva is used with daksina- which is not mentioned in the preceding
context, but the word daksina- is inferable from ratha-, as Amano’s translation
shows. In (19), dis- occurs for the first time in the context, but it is associated
with the number ‘four’ which is already mentioned. The adjective asthanvant-
‘having bones’ in (20) after which eva occurs is not previously mentioned, so it
is referentially New Information, but since a creature either has bones or is
boneless, as for example TS 7.5.12.2 asthanvate svahanasthikaya svaha “To
that which hath bones hail! To the boneless hail!” (Keith) suggests, it
constitutes a subcategory of the human being and hence belongs to relationally
Given Information. In (21), ‘threefold breaths’ do not occur anywhere in the
text, but if triv/t- also implies the Trivrt-Stoma as Amano (2009:327, fn.1108)
considers, it might not be a novel idea to the supposed readership to identify the
breaths with the Trivrt-Stoma, as TS 7.1.1.6 pranda vai trivit “The Trivrt is the
breaths” (Keith) suggests. On the grounds of these examples, eva in the
Maitrayani Sambhita is considered to be used with words referring to relationally
Given Information.*

3.3 Paficavimsa-Brahmana

* Whereas there is no noticeable difference between the Maitrayani Sarnhita
and the Taittirtya-Samhita in the use of vai and eva, the figures in Table 1 show
that the two texts considerably differ in the ratio of the numbers of the
occurrence of these particles, i.e. evd occurs much more frequently in the
Taittirtya-Sarnhita than in the Maitrayani-Sarnhita. This disparity might rather
be attributable to the stylistical difference between the two texts.
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Now let us take the Paficavirmsa-Brahmana as an example of succinct
Brahmana style, for which it makes a marked contrast with another Samavedic

Brahmana, the Jaiminiya-Brahmana.

3.3.1vai in the Paficavims$a-Brahmana

In the Paficavirhsa-Brahmana, vai typically occurs in the second sentence of a
paragraph, which is the first sentence of a narrative, and discloses
nonpresupposed information on a word that appeared in the opening sentence of
the paragraph, as in the following examples:

(22) PB 4.3.1-2 abhivartto brahmasama bhavati 2 abhivarttena vai devah
svarggam lokam abhy avarttanta ...“The chant of the Brahman (...) is the
abhivarta (saman). By means of the abhivarta the Gods turned themselves
to the world of heaven.” (Caland)

(23) PB 6.6.8 svarbhanur va asura adityam tamasavidhyat “The daemoniac
Svarbhanu struck the sun with darkness” (Caland)

3.3.2 eva in the Paficavimsa-Brahmana

As in the Taittirtya- and Maitrayani Sarhhitas, eva takes up a word already
mentioned and focalizes it, as in example (24). As far as we have read, there are
not many examples of eva used with words whose referents convey New

Information. And even when the word preceding eva is new, it is either a noun

inferable from the context, as mahas- n. ‘power’ in example (25) is inferable

from mahiszha-.

(24) PB 4.8.7 viryyam vai prsthani viryya eva prati tiszhanti “the prsthas,
forsooth, are strength; in strength even they get firm support.” (Caland)

(25) PB 12.6.1-2 pra mamhisthaya gayateti yad gayateti mahasa eva tad
riipam Kriyate “‘Sing ye unto the very great one’. By (the words) ‘sing ye’
the characteristic of power is brought about.” (Caland)

Use of vai and eva in the Paficavimsa-Brahmana does not seem to be
different from that in the Taittirtya- or Maitrayani Sammhita.

12



3.4 Satapatha-Brahmana 1-5

Contrary to the Paficavimsa-Brahmana, the Satapatha-Brahmana and the
Jaiminiya-Brahmana represent an explicative Brahmana style. As mentioned
above, the Satapatha-Brahmana is a composite text made up of several different
parts, and the use of particles differs not only among the parts but also between
Madhyamdina and Kanva recensions. In this paper, we will limit our discussion
to the first five chapters associated with Yajiiavalkya, in the Madhyamdina
recension.

Vai is used in the Satapatha-Brahmana at the beginning of a new paragraph,
and introduces a new event, fact or idea into the discourse, in contrast with eva,
which takes up Given Information and puts it in Identificational Focus. In the
minimal pair SB 4.6.7.1 trayi vai vidya vs. SB 6.1.1.10 trayy éva vidya, the
former occurs at the beginning of a section, and the latter after the threefoldness
of knowledge is mentioned, so the difference between New and Given
Information is observed here, too.

3.4.1 véi in Satapatha-Brahmana (Madhyamdina) 1-5

vai often occurs in Satapatha-Brahmana 1-5 in the combination ha vai,
almost mechanically as a paragraph opener, much more often than in the
Taittirtya-Sarnhita, Maitrayani Samhita, the Paficavirmsa-Brahmana or even in
the Sandilya chapters of the same text. As in the Taittiriya-Sarnhita, vai has a
function to provide a fact, event or idea which the hearer is assumed not to
know, as in (26), or which the speaker notices if in a monologue, as in (27).
(26) SB 4.1.5.11 sa hovaca na vai stsarvav iva sthas “She (Sukanya) said,

“You two are, so to say, not complete.’”

(27)  SB 4.1.5.5 s& vidam cakara s& vai cyavana iti “He [King Saryata]

realized, ‘That is Cyavana.’”
3.4.2 eva in Satapatha-Brahmana (Madhyamdina) 1-5

As in the case of the Taittirtya-Samhita, eva makes exhaustive mention of
something in contrast with other things of which the predicate phrase

13



potentially holds, as in (28) and (29).

(28)  SB 4.1.5.5 té hocul plrusa evayam jirnih krtyariipah sete “They said,
‘Here lies just a man, decrepit and ghostlike.””” (uniqueness)

(29) SB 4.15.13 tau hocatuk stkanye kénavam &sarvau svah
kénasamyddhav iti tau harsir eva praty uvaca “They said, ‘Sukanya, in
what respect are we incomplete, in what respect imperfect?” The Rshi
himself answered them” (identity)

There are cases where eva follows a word which occurs in the context for the
first time, i.e. a word which is referentially new.

(30) SB 1.1.2.5 s& va anasa evd grhniyat “It is from the cart that he
(=Adhvaryu) should take (the rice required for the sacrifice)” (Eggeling)
(31)  SB 1.1.4.1 tasya deva anuvidya tvacam evavacayajahruk “The gods
having thereupon found it (=black antelope) and stripped it of its skin, they

brought it (the skin) away with them.” (Eggeling)

Referents of such words often seem to be relationally Given Information, as
in the case of (9) of the Taittirtya Sambhita or (18) of the Maitrayani Sarnhita. In
example (30), eva follows the word anas- n. ‘cart” which is first mentioned in
the context, but since a cart is presupposed in the preceding context, SB 1.1.2.4,
it is relationally given. With respect to construction as well, cooccurrence of vai
and eva is found for example in MS 1.4.7:55.11 s& vai manusam
evabhyupavartate “Er (O) wendet sich da nur zum menschlichen [Faden] hin”
(Amano), and there is nothing peculiar to Satapatha-Brahmana 1-5 about the
use of eva here. In (31) as well, the word tvac- f. ‘skin’ after which eva occurs
is new, but as ajina- n. ‘skin of an antelope’ occurs in the preceding context,
skin is relationally given, too.

While the words highlighted by following eva seem to refer to relationally
Given Information as in the other texts, there are also cases where eva occurs
after words referring to relationally as well as referentially New Information.
(32)  SB 1.2.1.2 sa yany evémany sirsndh kapdalany etany evasya kapdlani

mastiska eva pistani “for those potsherds, no doubt, are to this (rice-cake)
what the skull bones are to the head, and the ground rice is nothing else than
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the brain” (Eggeling)

(33) SB 1.2.1.17 hani eva drsadupalé jihvaiva samya tasmac chamyaya
samahanti jihvaya hi vadati “the two mill-stones are, as it were, the two
jaws, and the wedge is the tongue: that is why he beats (the mill-stones)
with the wedge, for it is with the tongue that one speaks.” (Eggeling)

(34) SB 1.1.4.16 tau hagatyocatur mano yajayava tvéti kénéty anayaiva
jayayéti “They [Kilata and Akuli] went to him and said: ‘Manu! We will
sacrifice for thee!” He said: ‘Wherewith?’ They said: ‘With this thy wife!l*”
(Eggeling)

In examples (32) and (33), eva occurs between subject and predicate nouns,
almost like a copula, and mastiska-, hanu- and jihva- are mentioned for the first
time in the context. In (34), manor jayam ‘the wife of Manu’ occurs before the
cited passage, but anayaiva jayaya ‘With this thy wife!” is in direct speech and
is New Information to Manu, the hearer. Such usage of evé is not found in the
texts discussed above; for example, vai is used in TS 1.5.1.3 samvatsard vai
dhata tasmat samvatsaram prajah pasavé ‘nu pra jayante “Dhatr is the year;
therefore offspring and cattle are born in the course of the year” (Keith), which
is parallel to (33) SB 1.2.1.17 jihvaiva samya tasmac chamyaya samahanti in
logic. In Table 3, the new functions found in Satapatha-Brahmana 1-5 are

shown with the ‘+’ sign.

Table 3: Functions of vai and eva in SB 1-5:

What is marked? How does it work?

vai New Information Presentational Focus
+paragraph opener ha vai

eva Given Information Identificational Focus
+New Information

3.5 Jaiminiya-Brahmana
The Jaiminiya-Brahmana is a Brahmana belonging to the Samaveda. Unlike
the Paficavim$a-Brahmana, another Brahmana of the Samaveda, it has a more
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elucidative style closer to Satapatha-Brahmana 1-5.

3.5.1 vai in the Jaiminiya-Brahmana
We have not noticed any significant difference between the

Jaiminiya-Brahmana and the other texts in the use of vai, except that ha vai is

often used as in Satapatha-Brahmana 1-5. It discloses nonpresupposed idea as

in (35), and begins a new narrative as in (36).

(35) JB 1.86 brahma sasthas sarpati sad vai chandarisi chandobhir eva tad
raksaz papmanam apa ghnate “The Brahman priest creeps as the sixth. In
fact, the meters are six. He then wards off a demon and adversity with
meters.”

(36) JB 2217 rpsayo ha vai svargam lokam jigyuh sramepa tapasa
vratacaryepa “The Rsis won the heavenly world by religious effort,

austerity and observance of vows.”

3.5.2 eva in the Jaiminiya-Brahmana

In the Jaiminiya-Brahmana, eva is added after words or phrases which are
already mentioned, or are referentially new but are shared by the speaker and
the hearer.

(37) JB 3.15 pasavo vai vamadevyam pasumanta eva bhavanty enena
tuszuvanah “The Vamadevya [Saman] is livestock. Those who praise with it
become possessed of livestock.”

(38) JB 2.292 dvav asmakam iti deva abruvata dve asmakam ity asurah
pranapanav eva deva abruvata ahoratre asurahk “The gods said, ‘We have
two’. The Asuras [said] ‘We have two’. The gods said ‘The Prana and the
Apana’. The Asuras [said] ‘The day and night’.”

On the other hand, eva also occurs after apparently nonpresupposed words or
phrases.

(39) JB 2.440 tam hocus suparpaisa eva te balir bhavisyat[i “They (the
Panis) said to it (Aliklava), ‘O fine-feathered, this will be offering for you.””

(40) JB 142 sa hamusmin loke & jagama purusa eva purusam
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samvrscyathainam jaghasa “He came to yonder world. A man chopped up a
man and then devoured him.”

(41) JB 2.77 katama indrak katamak prajapatir iti vag evendro manah
prajapatir iti ““Which one is Indra? Which one is Prajapati?” — ‘Indra is
speech. Prajapati is mind.”” (=SB 11.6.3.9) stanayitnur evendr[ak

In example (39), esa is used deictically and so it is New Information. In (40),
purusar is referred to for the first time. In (41), which is a theological dialogue,
speech with which Indra is identified is mentioned for the first time in the
context. So eva is used with words referring to New Information in the

Jaiminiya-Brahmana, and in that sense, it forms a group with

Satapatha-Brahmana 1-5.

4. Discussion

In the Taittiriya-Samhita, the Maitrayani Sarhhita and the
Paficavimsa-Brahmana, evd occurs after a word or phrase conveying
relationally or referentially Given Information, and adds the meaning of identity
(“nothing but, the very”) or uniqueness (“only”), while vai introduces and
presents New Information. On the other hand, eva is also attached to words or
phrases conveying New Information in newer, more explicative texts such as
Satapatha-Brahmana 1-5 and the Jaiminiya-Brahmana. Since identity and
uniqueness denoted by eva are compatible with New Information as well, the
use of eva might have been extended to New Information in these texts.

Copulative sentences clearly show this extension. As eva occurs with a word
or phrase whose referent is Given Information in the older group of texts, it is
not eva but vai that is used in a copulative sentence, as in TS 2.1.2.6 vag vai
sarasvati “Sarasvati is speech” (Keith).> But in newer texts, where eva is used
with a word or phrase referring to New Information as well, copulative
sentences with eva like (32) SB 1.2.1.2 mastiska eva piszani or (41) JB 2.77 vag

® eva occurs in a copulative sentence in the older texts too, if the sentence is
recapitulation of Given Information, as in PB 5.1.2-3 trivyc chiro bhavati 3
trivyd dhy eva siro loma tvag asthi “The ‘head’ is nine-versed. For threefold is
the head: hair, skin, bone” (Caland).
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evendra/ are found.

While eva thus extended its use in newer texts with respect to the status of
information, vai continued to be used in more or less fixed contexts like the
beginning of a narrative, and that might have led to its diminished use in later
prose texts.

Abbreviations

AB: Aitareya-Brahmana, JB: Jaiminiya-Brahmana, KS: Katha-Sambhita, MS:
Maitrayani Sarhhita, PB: Paficavims$a-Brahmana, PW: Bohtlingk and Roth
1855-75, SB: Satapatha-Brahmana, TB: Taittiriya-Brahmana, TS:
Taittirtya-Sarnhita.
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